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TO 

THE  HONORABLE  RICHARD  CAVENDISH. 


MY  DEAR  CAVENDISH, 

I  HAVE  just  seen  your  name  attacht  to  a  docu 
ment,  which  I  have  read  with  deep  pain,  as  it  seems 
to  me  to  threaten  much  evil  to  our  Church.  Hence 
I  feel  an  impulse,  which  I  cannot  resist,  to  remonstrate 
with  you  on  this  act.  Will  you  forgive  me, — will  you 
forgive  your  old  Tutor,  if  the  recollections  of  his  former 
relation  to  you  impell  and  encourage  him  to  address  a 
few  words  of  friendly  counsel  to  you  at  this  critical 
moment  in  your  life,  as  well  as  in  that  of  our  Church? 
Of  the  pupils  who  sat  in  my  Lecture-room  when  I  was 
at  Trinity,  several  have  been  among  the  chief  friends 
of  my  subsequent  years  ;  and  it  has  been  a  happiness 
to  me  that  I  have  been  allowed  to  number  you  among 
these.  Let  me  make  use  then  of  the  privilege  which 
rightly  belongs  to  an  old  friend,  and  without  which 
friendship  would  be  little  better  than  a  shadow,  of 
speaking  the  truth  to  you,  at  least  what  I  firmly 
believe  to  be  the  truth  :  and  I  have  the  less  scruple  in 
making  this  request,  because  I  know  that  I  can  speak 
it  in  love. 
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If  I  have  to  find  fault  with  the  paper  to  which  your 
name  is  subscribed,  the  blame  will  fall  but  slightly 
on  you.  For  it  is  clear  that  you  can  have  had  very 
little,  if  anything,  to  do  with  the  composition  of  that 
paper.  Among  the  subscribers  to  it  are  three  Arch 
deacons,  two  Regius  Professors  of  Hebrew,  four  beneficed 
Clergymen,  and  two  Civilians  ;  and  some  of  these  stand 
in  the  foremost  rank  of  our  contemporary  divines.  You 
are  the  only  simple  layman  in  the  list.  Now  in  such 
a  company,  I  well  know,  your  modesty  would  not  allow 
you  to  express  an  independent  opinion  on  matters  on  which 
you  would  deem  your  collegues  so  much  better  qualified 
for  pronouncing.  You  must  assuredly  have  been  in 
fluenced  by  your  deference  and  respect  for  some  of 
them,  who  indeed  on  ordinary  occasions  well  deserve 
much  deference  and  respect.  Do  they  deserve  the  same 
in  this  instance  ?  This  is  a  question  of  no  slight  im 
portance  ;  because,  from  the  nature  of  the  document, 
as  well  as  from  their  personal  position  and  influence, 
it  is  plain  that  they  have  put  themselves  forward, — nor 
does  their  doing  so  imply  any  improper  assumption, 
— as  the  leaders  and  guides  of  a  large  party  in  the 
Church  at  this  time  of  trouble.  I  am  not  going  to 
canvass  their  pretensions,  as  grounded  on  their  charac 
ters  and  previous  acts.  For  several  of  them  I  feel  much 
respect,  even  though  at  times  I  may  have  been  brought 
into  painful  collision  with  them :  one  of  them  is  a 
friend  whose  friendship  has  been  a  precious  blessing  to 
me.  But  of  them  personally  I  am  not  intending  to 
speak.  I  am  merely  purposing  to  examine  the  docu 
ment  they  have  issued  as  the  declaration  or  manifesto  of 
the  principles  which  will  determine  their  conduct  at  this 
crisis.  By  the  publication  of  this  manifesto,  they  evi- 
dentlv  invite  the  concurrence  of  their  brethren,  that  is, 
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of  all  who  love  their  Mother  Church,  in  the  principles 
there  enunciated ;  and  hence  it  challenges  the  strictest 
examination.  Nor  ought  one  to  be  deterred  from  so 
examining  it  by  any  consideration  for  the  eminence  of 
the  persons  by  whom  it  is  issued.  Should  this  mani 
festo  appear  to  be  utterly  unworthy  of  them,  it  is  to 
be  borne  in  mind,  that,  according  to  the  old  adage,  it 
is  mostly  injurious  to  a  writing  also  to  have  too  many 
authors.  Unity  of  idea  and  singleness  of  purpose,  the 
first  merits  of  a  composition,  are  hereby  lost ;  and  while 
one  person  is  introducing  this  correction,  and  another 
that  limitation,  the  result  may  easily  become  contradic 
tory,  and  almost  unmeaning.  In  this  manner  strange 
oversights  and  contradictions,  it  is  notorious,  have 
slipt,  through  careless  amendments,  into  Acts  of  Par 
liament  ;  as  they  do  likewise  into  the  declarations  of 
inferior  bodies.  Therefore  let  me  not  be  charged  with 
presumption,  should  our  examination  lead  us  to  con 
clusions  derogatory  to  the  honour  justly  due  to  several 
among  the  authors  of  this  manifesto. 

It  is  a  document  of  such  importance,  considering 
the  feverish  state  of  the  Church,  and  the  authority  which 
will  be  attacht  to  its  proinulgators,  that  there  is  a  kind 
of  obligation  to  go  through  it  step  by  step.  Hence  I 
will  take  the  nine  Resolutions,  of  which  it  consists, 
successively,  and  will  subjoin  such  remarks  to  each,  as 
may  seem  to  be  needed. 

The  first  of  these  Resolutions,  as  they  are  termed, 
is  as  follows  :  "  That,  whatever  at  the  present  time  be 
the  force  of  the  sentence  delivered  on  appeal  in  the 
case  of  Gorham  v.  the  Bishop  of  Exeter,  the  Church 
of  England  will  eventually  be  bound  by  the  said  sen 
tence,  unless  it  shall  openly  and  expressly  reject  the 
erroneous  doctrine  sanctioned  thereby." 


Now  you  will  have  seen  from  Note  K  to  the  Charge 
which  I  have  just  publish t,  that,  on  the  general  point 
at  issue,  I  agree  with  you  and  your  collegues.  When 
I  put  together  the  various  passages  in  our  symbolical 
books  bearing  on  this  question,  I  cannot  come  to  any 
other  conclusion,  than  that  our  Church  does  plainly 
assert  the  regeneration  of  every  baptized  infant  :  and 
that  every  baptized  infant  is  indeed  regenerate,  under 
a  right  acceptation  of  the  term,  I  fully  believe.  Nor 
is  this  truth  a  mere  abstract  proposition  :  I  believe  it 
to  be  of  great  practical  moment  for  our  Christian 
teaching  and  education.  It  is  because  their  sins  are 
forgiven  them  for  Christ's  name's  sake,  that  St  John 
writes  to  those  whom  he  terms  little  children  :  it  is  for 
the  selfsame  reason,  that  we  are  empowered  to  train 
up  our  children  as  members  of  Christ,  and  children 
of  God,  and  inheritors  of  the  Kingdom  of  Heaven. 
Nevertheless  I  am  most  thankful  to  the  Judicial 
Committee  of  the  Privy  Council  for  their  wise 
decision,  whereby  they  have  done  what  in  them  lay 
to  preserve  the  peace  and  unity  of  the  Church,  and 
to  keep  that  large  body  of  our  so-called  Evangelical 
Clergy  within  it,  who  might  otherwise  have  deemed 
themselves  compelled  by  their  consciences  to  retire,  at 
least  from  its  ministry. 

By  this  sentence,  it  is  true,  "  the  Church  of  England 
will  eventually  be  bound,"  in  the  same  way  as  the 
law  on  other  matters  is  held  to  be  denned  by  the 
judgements  of  the  Courts  ;  at  least  until  some  opposite 
or  different  judgement  be  obtained  in  a  similar  case,  or 
unless  steps  be  taken  to  procure  an  alteration  or 
amendment  of  the  law  by  the  proper  authority.  But, 
as  judicial  decisions  in  other  departments,  even  when  pro 
nounced  by  the  highest  tribunal,  may  be  modified,  or 


even  reverst,  by  a  subsequent  decision  in  part  materia  ; 
so,  when  we  have  gained  a  more  satisfactory  Court  of 
Appeal,  may  a  like  case  be  tried  by  any  Bishop  who 
desires  to  check  the  spread  of  Mr  Gorham's  opinions, 
supposing  that  they  should  spread  :  and  then  the  whole 
question  as  to  what  is  the  actual  law  of  the  Church, 
would  be  reconsidered,  though  certainly  at  some  dis 
advantage  in  consequence  of  this  previous  decision.  Or 
attempts  may  be  made  to  modify  the  law,  or  to  bring 
out  its  force  more  distinctly  and  explicitly,  by  an 
ecclesiastical  Synod.  I  am  not  saying  that  I  should 
hold  this  to  be  desirable  or  expedient :  but  it  would 
be  a  legitimate  mode  of  correcting  what  may  be  deemed 
defective  in  the  law  of  our  Church.  There  would  be 
nothing  schismatical,  nothing  reprehensible  in  such  a 
procedure.  Only  they  who  engage  in  it  should  do  so 
under  a  solemn  determination  of  submitting  to  the 
decision,  whatever  it  may  be,  and  not  setting  up  their 
own  will  against  the  law ;  which  no  man  can  rightfully 
resist,  unless  it  be  under  the  constraint  of  Conscience 
uttering  its  supreme  voice  with  reference  to  his  own 
personal  actions. 

But  when  we  speak  of  the  sentence  as  "  sanctioning 
erroneous  doctrine,"  we  ought  carefully  to  weigh  what 
its  real  force  is.  Many  people  have  fancied  that  the 
question  at  issue  was,  whether  the  Bishop  of  Exeter's 
doctrine  concerning  Baptism,  or  Mr  Gorham's,  is  that 
of  our  Church ;  as  though  the  only  alternative  were 
to  choose  between  the  two,  so  that  one  of  them  was 
to  be  pronounced  right,  the  other  wrong.  Others  sup 
pose  that  the  effect  of  the  sentence  is  to  declare  that 
the  Church  halts  between  the  two  opinions,  and  does 
not  care  which  her  ministers  hold :  and  this  seems  to 
be  the  view  taken  by  the  authors  of  your  manifesto. 
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That  there  would  be  nothing  monstrous  or  unheard  of 
in  the  allowance  of  such  a  latitude,  we  may  learn  from 
what  Horsley  has  said  in  his  Charge  for  the  year 
1800,  concerning  the  spirit  of  our  Church,  with  regard 
to  another  main  question  of  theological  debate.  "  I 
know  not  what  hinders  but  that  the  highest  Supralap- 
sarian  Calvinist  may  be  as  good  a  Churchman  as  an 
Arminian ;  and  if  the  Church  of  England  in  her  mode 
ration  opens  her  arms  to  both,  neither  can  with  a  very 
good  grace  desire  that  the  other  should  be  excluded." 
Would  that  all  the  members  of  our  Church,  more 
especially  the  Clergy, — whose  occupations  naturally  ren 
der  them  tenacious  of  their  peculiar  opinions, — were 
rightly  imprest  with  the  same  conviction,  enforced 
as  it  is  by  a  number  of  sayings  in  the  New  Testament, 
and  that  they  knew  how  to  apply  it  to  the  other  topics 
of  dispute !  For  this  has  ever  been  the  course  of  true 
wisdom ;  and  that  of  our  Reformers  is  evinced  by 
their  endeavouring  so  carefully  to  tread  in  it.  Still 
this,  it  seems  to  me,  is  not  the  inference  to  be  drawn 
from  the  decision  of  the  Court  in  the  present  matter. 
That  decision,  although  the  Judges  wisely  and  dutifully 
abstain  from  pronouncing  a  dogmatical  opinion,  feeling 
that  this  was  not  their  business,  and  lay  beyond  their 
competence,  plainly  implies  throughout,  that  the  doc 
trine  of  our  Church  is  to  recognise  the  universality  of 
baptismal  regeneration.  It  merely  pronounces  that  the 
Judges  could  not  deduce  from  her  symbolical  books, 
that  this  doctrine  is  laid  down  so  positively  and  peremp 
torily,  as  to  exclude  every  divergence  of  opinion  in  the 
persons  who  are  to  minister  at  her  fonts. 

Your  second  Resolution,  —  "  That  the  remission  of 
original  sin  to  all  infants  in,  and  by  the  grace  of, 
Baptism  is  an  essential  part  of  the  Article,  One 


Baptism  for  the  remission  of  sins," — states  the  dogmatical 
ground  upon  which  the  subsequent  ones  are  founded. 
For  the  next  proceeds  to  assert  that  the  sentence  of 
the  Court  sanctions  the  denial  of  this  "  essential  part 
of  that  Article ;"  after  which  you  enumerate  what  you 
conceive  will  be  the  consequences  of  that  sanction,  if 
adopted  by  our  Church. 

Here  in  the  first  place  let  me  observe,  that,  although, 
when  we  declare  our  belief  in  One  Baptism  for  the 
Remission  of  Sins,  we  undoubtedly  imply  that  through 
this  One  Baptism  we  obtain  the  remission  of  all  sins, 
wrhether  actual  or  original,  so  far  as  the  term  is  appli 
cable  to  them  both,  yet  the  Article  in  the  Creed,  taken 
by  itself,  does  not  determine  the  mode  of  this  connexion. 
It  does  not  lay  down  in  what  cases  the  remission  is 
conditional  or  unconditional,  or  what  the  conditions  are, 
or  how  the  remission  may  be  frustrated,  nor  again  in  what 
cases  it  is  immediate  or  subsequent.  Yet  it  is  through, 
or  in  consequence  of,  our  Baptism,  "as  generally  neces 
sary  to  salvation,"  that  forgiveness  of  sins  is  imparted 
to  us,  not  merely  at  the  time,  but  afterward.  It  is 
through  our  Baptism,  as  Luther  is  continually  urging, 
-by  throwing  ourselves  back  on  our  Baptism,  and 
claiming  the  privilege  then  granted  to  us, — that  we  re 
ceive  forgiveness  of  our  post-baptismal  sins.  As  Jeremy 
Taylor  expresses  the  same  truth,  in  his  Discourse  of 
Baptism  (§.  18),  at  the  end  of  the  first  Part  of  the 
Life  of  our  Lord,  "  Baptism  does  not  only  pardon  our 
sins,  but  puts  us  into  a  state  of  pardon  for  the  time 
to  come."  And  he  there  quotes  Augustin's  declaration 
to  the  same  effect :  "  That  which  the  Apostle  says, — 
Cleansing  him  with  the  icashing  of  water  in  the  word, — 
is  to  be  understood,  that  in  the  same  laver  of  regeneration 
and  word  of  sanctification  all  the  evils  of  the  regenerate 
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are  cleansed  and  healed ;  not  only  the  sins  that  are 
past,  which  are  all  now  remitted  in  Baptism,  but  also 
those  that  are  contracted  afterward  by  human  ignorance 
and  infirmity :  not  that  Baptism  be  repeated  as  often 
as  we  sin ;  but  because  by  this,  which  is  once  admin 
istered,  is  brought  to  pass,  that  pardon  of  all  sins,  not 
only  of  those  that  are  past,  but  also  those  which  will 
be  committed  afterward,  is  obtained." 

I  have  quoted  these  passages,  though  they  do  not 
bear  on  our  immediate  point,  because  they  shew  the 
wide  extent  of  the  power  of  the  One  Baptism  for  the 
Remission  of  Sins.  Now  the  Article  in  the  Creed  no 
way  defines  the  various  modes  in  which  this  mighty 
power  manifests  itself,  in  which  the  remission  of  sins 
is  bestowed.  It  merely  states  the  great  spiritual  fact, — 
to  use  Butler's  word, — that  through  Baptism  we  obtain 
the  remission  of  sins.  It  requires  our  belief  in  this, 
such  a  belief  being  essential  in  order  to  our  very 
entrance  into  the  state  of  Grace,  and  to  our  continuance 
therein :  but  that  is  all.  It  does  not  declare  that  the 
sins  of  all  persons  who  are  baptized  are  straightway  for 
given  :  for  it  cannot  be  supposed  to  imply  that  the  sins 
of  adults  are  forgiven,  if  they  receive  Baptism  without 
repentance  and  faith.  Nor  does  it  comprise  any  defini 
tion  of  the  particular  effects  of  Baptism  on  infants. 
All  that  it  asserts  is,  that  Baptism  is  the  appointed 
means  whereby,  generally  and  ordinarily,  w^e  receive 
the  forgiveness  of  our  sins :  nor  does  this  assertion 
imply  any  impeachment  of  the  necessity  of  Faith  as  a 
condition  of  Justification.  Hence  those  who  are  called 
to  administer  the  laws  of  the  Church,  have  no  right 
whatsoever  to  impose  any  particular  interpretation  of  this 
Article,  any  exposition  of  the  mode  in  which  the  re 
mission  of  sins  is  conveyed,  except  so  far  as  they  may 


be  directed  to  do  this  by  the  authoritative  formu 
laries  of  the  Church.  Much  less  has  any  body  of  men 
such  a  right,  however  eminent  they  may  be  individually. 
In  truth,  my  dear  Friend,  I  am  quite  astounded  at  the 
conduct  of  your  collegues,  who  have  taken  upon  them 
selves  to  assert,  on  the  strength  of  their  own  private 
judgements,  that  a  certain  proposition  concerning  original 
sin  is  an  "  essential  part"  of  the  Article  in  the  Creed,  and 
solely  thereupon  to  condemn  the  decision  of  what  at 
present  is  the  supreme  tribunal  of  our  Church,  and 
therefore  is  entitled,  as  the  ordinance  of  God,  to  our 
submission, — nay,  further,  have  gone  on  to  declare  that 
unless  our  Church  adopts  this  their  private  exposition, 
she  will  "  forfeit  her  office  and  authority  to  witness 
and  teach  as  a  member  of  the  universal  Church,"  will 
"  become  formally  separated  from  the  Catholic  body, 
and  can  no  longer  assure  to  her  members  the  grace  of 
the  sacraments  and  the  remission  of  sins."  I  have  heard 
many  vehement  denunciations  of  late  years  against  the 
abuses  of  private  judgement:  a  more  extravagant  instance 
of  that  abuse,  proceeding  from  a  sane  person,  I  never 
heard  of.  That  there  is  no  manifest,  essential  repug 
nance  in  Mr  Gorham's  doctrine  to  this  Article  in  our 
Creed,  would  seem  to  be  plain,  because,  so  far  as  I 
can  recollect,  it  was  not  even  pleaded  by  the  Counsel 
against  him,  able  and  subtile  and  elaborate  as  their 
arguments  were ;  although  this  single  point,  had  there 
been  any  real  force  in  it,  would  have  settled  the  matter 
without  further  debate.  At  all  events  no  notice  is 
taken  of  such  an  argument,  either  by  the  Court  of 
Appeal  in  their  Judgement  in  favour  of  Mr  Gorham, 
or  by  Sir  Herbert  Jenner  Fust  in  his  Judgement  against 
him,  although  he  enters  so  minutely  into  the  details 
of  the  case,  and  would  have  saved  himself  much  trouble 
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cind  difficulty  by  this  one  argument.  This  proves  that, 
if  any  of  the  Counsel  ventured  to  suggest  it,  the  Judges, 
though  taking  opposite  sides,  concurred  in  dismissing 
it  as  irrelevant.  Most  probably  too  the  advocates  were 
too  well  aware  that  such  would  be  its  fate,  to  adduce  it.  I 
have  heard  it  indeed  mooted  in  conversation,  and  have 
already  exprest  my  astonishment  at  it  in  the  Note  to 
my  Charge.  It  was  left  for  the  authors  of  your  manifesto 
to  bring  it  formally  forward  as  the  one  ground  for  con 
demning,  not  Mr  Gorham  merely,  but  the  Judgement  of 
our  Court  of  Appeal,  and  for  threatening  our  Church 
with  excommunication  unless  she  submits  to  their 
dictation  and  adopts  it. 

I  am  110  way  controverting  your  proposition  concerning 
the  remission  of  original  sin,  nor  defending  Mr  Gorham's, 
whatever  it  may  be.  This  would  be  a  distinct  argument, 
into  which  we  have  no  call  to  enter.  But  I  wish  to 
urge  upon  you,  that  we  have  no  warrant  for  demanding 
assent  to  any  particular  explanation  of  an  Article  in 
the  Creed,  or  to  any  particular  consequence  deduced  from 
it,  except  so  far  as  the  Church  has  defined  or  expounded 
the  Article  in  her  Formularies.  Inferences,  which  may 
appear  to  us  essential  and  irrefragable,  may  not  be  seen 
in  the  same  light  by  minds  differently  constituted  and 
trained.  Above  all  is  a  Court  of  Law  precluded  from 
thus  straining  and  stretching  the  law,  which  it  is  called 
upon  to  interpret  and  enforce.  The  rule  both  of  justice 
and  equity,  a  deviation  from  which  would  open  a  gate 
to  all  manner  of  arbitrary  injustice,  is  that  laid  down  by 
the  Court  of  Appeal  for  its  own  guidance  in  this  case, 
in  the  words  of  that  great  Judge,  Sir  William  Scott, 
that,  "  if  any  article  is  really  a  subject  of  dubious  in 
terpretation,  it  would  be  highly  improper  that  the  Court 
should  fix  on  one  meaning,  and  prosecute  all  those  who 
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hold  a  contrary  opinion  regarding  its  interpretation." 
Of  course,  if  Mr  Gorham  actually  denied  the  One  Bap 
tism  for  the  Remission  of  Sins,  the  case  would  be  decided 
ipso  facto.  But  so  long  as  he  declares  that  he  does 
believe  in  that  Article,  he  cannot  be  condemned  legally, 
because  he  does  not  accept  our  interpretation  of  it. 
Ours  may  be  the  legitimate  interpretation,  his  an  er 
roneous  one  :  this  is  a  matter  for  theological  discussion, 
not  for  the  interference  of  the  law.  The  Church  indeed 
may  deem  it  right  to  define  the  Article  further,  with  the 
direct  purpose  of  excluding  his  interpretation,  according 
to  her  uniform  practice  of  defining  the  Faith  more  and 
more  precisely,  as  one  crrour  after  another  led  her  to 
do  so.  Had  the  Court  of  Appeal  assumed  this  right, 
it  would  have  been  taking  upon  itself  to  determine  doc 
trine,  to  do  the  very  thing  for  doing  which  it  has  been 
so  much  blamed,  but  from  which  it  has  scrupulously 
abstained.  Would  that  our  self-constituted  Popes  and 
Courts  of  Appeal  partook  in  the  same  scruples !  They 
fling  about  their  sentences  of  Heresy,  as  readily  as  if  they 
were  squibs.  Are  they  not  subjecting  themselves  in  so 
doing  to  the  woes  denounced  against  those  who  call  their 
brother  Raca  and  thoufool? 

The  third  Resolution,  as  it  states  the  supposed  fact  on 
which  all  the  others  hinge,  is  of  course,  with  reference 
to  the  immediate  matter  of  our  consideration,  the  most 
important  of  the  whole  series  :  "  That, — to  omit  other 
questions  raised  by  the  said  sentence,  —  such  sentence, 
while  it  does  not  deny  the  liberty  of  holding  that  Article 
in  the  sense  heretofore  received,  does  equally  sanction  the 
assertion  that  original  sin  is  a  bar  to  the  right  reception  of 
Baptism,  and  is  not  remitted  except  when  God  bestows 
regeneration  beforehand  by  an  act  of  prevenient  grace 
(whereof  Holy  Scripture  and  the  Church  are  wholly 
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silent),  thereby  rendering   the   benefits  of  holy  Baptism 
altogether  uncertain  and  precarious." 

Now  this  Resolution,  I  said,  contains  the  one  fact, 
on  which  all  the  others  turn.  The  first  two  lead  the 
way  to  this  :  the  next  four  set  forth  the  terrible  conse 
quences  which  will  result  from  this,  unless  prompt  measures' 
are  taken  to  avert  them, — how  hereby  our  Church  will 
abandon  a  main  Article  of  the  Creed, — how  she  will 
thereby  "  destroy  the  divine  foundation  upon  which  alone 
the  entire  faith  is  propounded  by  her," — how  she  will 
thereby  "  forfeit,  not  only  the  Catholic  doctrine  in  that 
Article,  but  also  the  office  and  authority  to  witness  and 
teach  as  a  member  of  the  universal  Church," — nay,  how  she 
will  thereby  "  become  formally  separated  from  the  Catho 
lic  body,  and  can  no  longer  assure  to  her  members  the 
grace  of  the  sacraments  and  the  remission  of  sins."  Then 
the  last  two  Resolutions  suggest  the  remedial  measures 
by  which  these  dire  calamities  are  to  be  averted. 
Berkeley's  famous  Siris  would  seem  to  be  the  model, 
which  the  compilers  of  these  Resolutions  have  set  them 
selves  to  follow.  Yet  that  procedure,  which  may  be 
legitimate  in  a  series  of  speculative  propositions,  wherein 
Christian  thought  may  mount  by  a  Jacob's  ladder  from 
every  point  of  the  earth  to  God,  does  not  hold  out 
the  same  stable  concatenation  in  practical  matters,  in 
which  manifold  forces  may  come  across  us  at  any  moment, 
and  break  the  chain.  Surely,  my  dear  Friend,  it  requires 
an  inordinate  faith  in  one's  own  logical  dreams,  an 
idolizing  worship  of  one's  own  opinions,  to  believe  that 
the  Church  of  England,  blest  as  she  has  been  by  God 
for  so  many  generations,  raised  as  she  has  been  by  Him 
to  be  the  Mother  of  so  many  Churches,  with  such  a 
promise  shining  upon  her,  and  brightening  every  year, 
that  her  Daughters  shall  spread  round  the  earth, — that 
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she  who  has  been  chosen  by  God  to  be  the  instru 
ment  of  so  many  blessings,  and  the  presence  of  her  Lord 
and  of  His  Spirit  with  whom  was  never  more  manifest 
than  at  this  day, — should  forfeit  her  office  and  authority 
as  a  witness  of  the  Truth,  should  be  cut  off  from  the 
body  of  Christ's  Church,  and  should  no  longer  be  able 
to  dispense  the  grace  of  the  sacraments,  or  to  assure 
her  people  of  the  remission  of  sins,  because  her  highest 
Law-court  has  not  condemned  a  proposition  asserted  by 
one  of  her  ministers  concerning  a  very  obscure  and  per 
plexing  question  of  dogmatical  theology.  Surely,  this 
would  be  an  extraordinary  delusion,  even  if  the  facts, 
as  stated  in  the  third  Resolution,  were  perfectly  correct. 
For  whatever  the  dogmatical  value  of  the  opinion  there 
maintained  may  be,  the  errour  is  not  one  which  indicates 
any  want  of  personal  faith  or  holiness,  or  any  decay  of 
Christian  life  in  the  Church.  On  the  contrary,  among 
the  persons  who  agree  more  or  less  with  Mr  Gorham's 
view  on  this  point,  are  many  of  our  most  zealous,  faithful, 
devoted  ministers.  Indeed  it  is  through  their  jealous 
zeal  for  spiritual  faith  and  holiness,  that  most  of  them 
have  been  led  to  adopt  their  opinion,  and  through  their 
shrinking  from  the  superstitious,  pernicious  notion  of 
the  efficacy  of  the  mere  opus  operatum  in  the  Sacraments. 

But  what  shall  we  say,  if  the  fact  on  which  these 
awful  consequences  have  been  piled,  mountain  upon 
mountain,  Ossa  upon  Pelion,  and  Olympus  upon  Ossa, 
has  no  existence  in  reality  ?  if  it  is  imaginary  and  fictitious  ? 
When  we  take  away  the  foundation,  the  superstructure 
must  needs  tumble  into  nonentity.  Now  such,  1  am 
thankful  to  say,  is  the  real  state  of  the  case. 

For  first,  whatever  may  be  the  opinions  held  by  Mr 
Gorham,  which  the  Court  allows  him  to  hold  without 
incurring  deprivation  thereby,  it  does  not,  as  I  have 
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observed  already,  "sanction  them  equally"  with  those 
more  generally  received.  It  carefully  abstains  from 
deciding  anything  on  this  point.  The  Court  felt  that 
they  were  not  called  to  determine  what  is  the  true 
doctrine,  or  that  generally  received  in  our  Church. 
They  declare  this  more  than  once  in  explicit  terms, 
and  confine  themselves  strictly  to  the  one  point  be 
fore  them,  whether  Mr  Gorham's  doctrine  is  "contrary 
or  repugnant  to  the  doctrine  of  the  Church  of  England 
as  by  law  establisht,"  so  as  to  "  afford  a  legal  ground 
for  refusing  him  institution  to  the  living  to  which  he 
had  been  lawfully  presented."  Now  this  is  something 
totally  different  from  placing  the  two  views  on  the  same 
level,  from  "  sanctioning  them  both  equally."  Your 
not  turning  a  man  out  of  your  house  would  not  be 
equivalent  to  receiving  him  as  a  bosom  friend.  Our 
divines,  accustomed  to  the  latitude  and  laxity  of  theo 
logical  argumentation,  cannot  bring  themselves  to  attend 
to  the  minute  strictness  of  judicial  decisions,  which  keep 
close  to  the  immediate  point,  and  require  cogent  evidence 
before  they  pronounce  a  condemnation.  They  are 
not  duly  aware  how  careful  our  Judges  are  in  refraining 
from  laying  down  anything  like  general  principles.  The 
Judges  in  other  countries  are  not  so  :  this  is  a  peculiar 
feature  of  our  English  practical  understanding  :  and  in 
the  present  question  it  was  especially  incumbent  on  them 
to  tread  cautiously  in  a  region  which  lies  so  far  out  of 
their  beat. 

But  further,  what  is  still  more  surprising,  the  very 
proposition  which  is  here  selected  as  the  heresy  sanctioned 
by  the  sentence  of  the  Judicial  Committee, — a  heresy  so 
atrocious  that  this  sanction  of  it,  unless  we  make  haste  to 
protest  against  it,  will  cut  off  our  Church  from  the  Body 
of  Christ,  and  will  deprive  her  of  her  evangelical  power, 
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—this  awful  proposition,  "  that  original  sin  is  a  bar  to 
the  right  reception  of  Baptism,  and  is  not  remitted, 
except  when  God  bestows  regeneration  beforehand  by 
an  act  of  prevenient  grace,"  —not  only  does  not  receive 
any  sanction  from  the  Judgement,  but  is  not  so  much 
as  mentioned  in  it.  You,  my  dear  Friend,  will  of  course 
have  read  through  the  Judgement  carefully,  before  you 
signed  this  strong  protest  against  it :  whether  the  authors 
of  the  protest  did,  does  not  appear  from  any  evidence 
on  the  face  of  it :  in  fact  such  evidence  as  may  be 
deduced  from  it  would  rather  lead  to  an  opposite  con 
clusion.  But  you  will  of  course  remember  the  peculiar 
form  in  which  the  Judges  found  themselves  compelled 
to  draw  up  their  Judgement,  in  consequence  of  the 
manner  in  which  the  case  was  brought  before  them. 
They  complain,  you  will  remember,  as  the  Court  of 
Arches  had  already  complained,  and  surely  not  without 
reason,  that  no  definite  issues  had  been  joined  with 
regard  to  "  the  particular  unsound  doctrine  imputed 
to  Mr  Gorham,"  •  -  that,  instead  of  this,  Mr  Gorham 
had  been  charged  with  divers  unsound  opinions  con 
cerning  Baptism,  in  proof  of  which  the  only  evidence 
adduced  was  the  volume  containing  the  Report  of  his 
Examination, — and  that  thus  they  had  been  "  called  upon 
to  examine  a  long  series  of  questions  and  answers, 
—  of  questions  upon  a  subject  of  a  very  abstruse  nature, 
intricate,  perplexing,  entangling,  and  many  of  them  not 
admitting  of  distinct  and  explicit  answers, — of  answers 
not  given  plainly  and  directly,  but  in  a  guarded  and 
cautious  manner,  with  the  apparent  view  of  escaping 
from  some  apprehended  consequence  of  plain  and  direct 
answers."  Such  being  the  form  under  which  the  case 
was  presented  to  them,  the  Court  proceed  to  state  the 
course  which  they  had  found  themselves  compelled  to 
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adopt.  "  In  considering  the  Examination,  which  is  the 
only  evidence,  we  must  have  regard  not  only  to  the 
particular  question  to  which  each  answer  is  subjoined, 
but  to  the  general  scope,  object,  and  character  of  the 
whole  examination  ;  and  if,  under  circumstances  so  pecu 
liar  and  perplexing,  some  of  the  answers  should  be  found 
difficult  to  be  reconciled  witli  one  another  (as  we  think 
is  the  case),  justice  requires  that  an  endeavour  should 
be  made  to  reconcile  them  in  such  a  manner,  as  to  obtain 
the  result  which  appears  most  consistent  with  the  general 
intention  of  Mr  Gorham  in  the  exposition  of  his  doctrine 
and  opinions." 

No  one,  I  think,  who  has  any  sense  of  justice  and 
equity,  will  question  for  a  moment  that  this  was  the 
right  course  for  the  Judges  to  adopt :  at  least  no  one 
will  do  so,  who  has  meditated  on  the  awful  responsibility 
incurred  by  men  sitting  to  administer  justice,  and  on 
the  exceeding  candour  and  impartiality,  and  the  caution 
not  to  strain  any  point  of  evidence  beyond  its  palpable 
purport,  which  form  the  glorious  characteristics  of  our 
Courts  of  Law.  It  is  a  maxim  of  our  jurisprudence,  that 
the  accused  is  to  have  the  benefit  of  every  doubt,  whether 
on  the  face  of  the  evidence,  or  of  the  law :  and  I  hardly 
know  any  grander  indication  of  national  character,  than 
the  patience  and  forbearance  manifested  by  our  Judges 
at  the  trials  even  of  notorious  criminals,  especially  for 
political  offenses,  their  scrupulous  care  lest  any  particle 
of  an  argument,  which  may  make  for  the  culprit,  should 
not  have  due  weight  attacht  to  it.  I  never  read  such  a 
trial,  without  being  moved  to  reverence  for  the  majesty 
of  our  Lawr,  which  thus  tempers  justice  with  mercy.  The 
principle  on  which  they  administer  it,  as  is  well  known, 
is,  that  it  is  better  that  ten  guilty  persons  should 
be  acquitted,  than  that  a  single  innocent  one  should  be 
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condemned.  Accordingly,  in  the  present  instance,  the 
Judges  felt  that  Mr  Gorham,  and  those  who  agree 
with  him, — for  they  could  not  be  ignorant  that  many 
other  persons  would  be  affected  by  their  decision, 
and  this  could  not  but  make  them  still  more  cautious 
than  they  otherwise  might  have  been,  —  were  in  a 
manner  placed  under  their  protection ;  so  that,  if  they 
could  detect  anything,  either  in  the  wording  or  in  the 
•  history  of  the  law,  which  seemed  to  admit  of  a  con 
struction  favorable  to  him,  he  was  to  have  the  full  ad 
vantage  of  it.  Hence  they  may  perhaps  have  ascribed 
too  much  importance  to  certain  changes,  even  very  slight 
ones,  in  our  Articles  or  Prayerbook,  as  indicative  of  an 
intention  to  relax  their  stringency.  In  like  manner,  as 
a  judge  will  often  throw  his  shield  over  a  witness,  who 
has  been  worried  and  baited  into  contradicting  himself 
by  a  browbeating  advocate,  so  did  the  Court  of  Appeal 
deem  themselves  bound  to  give  the  most  favorable 
construction  to  Mr  Gorham's  answers,  extorted  from 
him  in  the  course  of  his  vexatious  and  inquisitorial 
examination. 

Hence  it  is  only  reasonable  to  expect  that  the  opinions 
which  the  Judges  deduce  from  Mr  Gorham's  book, 
looking  at  it  with  their  calm,  cold,  judicial  eye, 
should  differ  more  or  less  from  the  deductions  drawn 
by  persons  searching  it  with  the  eager  eye  of  a  contro 
versialist  to  detect  the  remotest,  faintest  indications 
of  heresy.  It  is  true  that  persons  who  have  not  been 
verst  in  controversial  divinity,  may  easily  overlook 
heretical  symptoms,  which  a  more  practist  eye  would 
discern  ;  for  which  reason  there  ought  to  be  a  certain 
number  of  learned  theologians  in  a  rightly  consti 
tuted  Court  of  Appeal ;  though  at  the  same  time 
it  is  no  less  requisite  that  there  should  be  a  due 
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admixture  of  lay  judges,  to  moderate  and  correct  the 
zeal  and  partialities  to  which  profest  theologians  would 
be  prone.  No  one  however,  I  trust,  would  dare  to 
insinuate  that  our  Judges  in  this  case  have  decided 
otherwise  than  with  strict  conscientiousness  and  right 
eousness,  according  to  their  insight  into  the  matter 
propounded  to  them.  Their  personal  character,  as  well 
as  that  of  the  Bench  generally,  precludes  such  a  sup 
position.  Now  their  statement  of  the  doctrine  held 
by  Mr  Gorham,  as  ascertained  by  the  above-men 
tioned  process,  is  this  : — "  that  Baptism  is  a  sacrament 
generally  necessary  to  salvation,  but  that  the  grace  of 
regeneration  does  not  so  necessarily  accompany  the 
act  of  baptism,  that  regeneration  invariably  takes  place 
in  baptism  ;  that  the  grace  may  be  granted  before,  in, 
or  after  baptism  ;  that  baptism  is  an  effectual  sign  of 
grace,  by  which  God  works  invisibly  in  us,  but  only 
in  such  as  worthily  receive  it, — in  them  alone  it  has 
a  wholesome  effect ;  and  that,  without  reference  to  the 
qualification  of  the  recipient,  it  is  not  in  itself  an  effec 
tual  sign  of  grace  :  that  infants  baptized,  and  dying 
before  actual  sin,  are  certainly  saved  ;  but  that  in  no 
case  is  regeneration  in  baptism  unconditional."  These, 
and  these  alone,  are  the  propositions  in  which  the  Court 
sum  up  their  account  of  Mr  Gorham's  doctrine.  These 
therefore,  and  these  alone,  are  the  propositions,  which 
they  declare  not  to  be  "  contrary  or  repugnant  to  the 
doctrine  of  the  Church  of  England  as  by  law  establisht," 
so  as  to  "  afford  a  legal  ground  for  refusing  him  insti 
tution  to  the  living  to  which  he  had  been  lawfully 
presented." 

Now  these  propositions  differ  considerably  from  the 
one  stated  in  your  third  Resolution.  It  may  be  that 
yours  is  also  to  be  found  in  Mr  Gorham's  volume  : 


19 

but  that  is  immaterial  to  our  present  point ;  and  so 
I  will  not  take  the  trouble  of  searching  for  it.  At 
all  events  it  has  not  been  extracted  by  the  Judges  in 
their  Judgement,  and  therefore  has  not  obtained  that 
qualified  sanction  which  the  Court  has  granted  to  the 
others.  Hence  you  may  rejoice  with  me  in  thinking 
that  we  have  no  ground  for  anticipating  the  tremendous 
evils,  which  it  has  been  supposed  to  portend.  Do  not 
say  that  this  is  quibbling.  In  discussions  of  this  kind 
the  utmost  precision  is  indispensable.  A  slight  change 
in  the  shade  of  meaning  of  a  word  may  completely 
alter  the  character  of  a  proposition.  Every  logician 
is  aware  of  this ;  and  in  no  department  of  science  has 
it  been  more  manifest  than  in  the  history  of  Theology. 
Above  all  is  such  precision  necessary  when  these  awful 
consequences  are  said  to  ensue  from  the  proposition. 

It  may  be  contended  indeed  that  the  representation 
of  Mr  Gorham's  opinions  in  the  Judgement  is  much 
too  favorable.  I  have  admitted  that  it  is  likely  to  be 
much  more  favorable  than  that  which  would  be  formed 
by  a  controversial  theologian.  I  have  referred  to  those 
noble  features  in  the  character  of  our  Courts  of  Justice, 
their  shrinking  from  straining  any  point  of  evidence 
against  a  culprit,  their  aptness  to  err,  if  any  way,  on 
the  side  of  mercy,  their  determination  to  take  care 
that  the  meanest  and  worst  criminal  shall  not  suffer 
wrong.  Even  Rush  had  every  possible  indulgence 
granted  to  him  by  the  exemplary  Judge,  who  yet 
shewed,  when  passing  sentence,  that  he  had  the  fullest 
conviction  and  a  righteous  horrour  of  his  crimes. 
What  then  must  needs  have  been  the  bias  of  such  a 
tribunal,  when  they  were  called  to  pronounce  a  sen 
tence  whereby  they  would  have  deprived  such  a  man 
as  Mr  Gorham  of  his  living, — of  whom  personally  I 
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know  nothing,  but  whose  Examination  proves  him  to 
be  a  man  of  highminded  integrity,  as  well  as  of  remark 
able  ability,  and  who  has  been  serving  nine  and  thirty 
years  faithfully  and  laboriously  in  the  ministry, — when 
they  were  called  thus  to  eject  him,  not  on  account  of 
any  offense  against  morals,  or  even  against  discipline,, 
not  on  account  of  any  heretical  book  that  he  had  pub- 
lisht,  not  even  on  account  of  a  heretical  sermon  that 
he  had  preacht, — but  on  account  of  a  series  of  answers, 
wrung  from  him,  in  a  manner  unprecedented  in  our 
Church,  and  which,  I  trust,  will  never  be  imitated,  by 
a  kind  of  logical  thumbscrew.  Surely  the  righteous 
indignation  which  such  a  procedure  must  needs  excite, 
would  constrain  the  Court  in  such  a  case  to  put  the 
most  favorable  construction  on  his  opinions.  This  how 
ever  greatly  lessens  the  importance  of  the  Judgement, 
as  affecting  the  Church.  Nor  can  it  be  held  to  convey 
the  slightest  sanction  to  any  opinions  that  Air  Gorham 
may  have  exprest,  except  so  far  as  they  are  compre 
hended  in  the  statement  which  the  Court  has  given  of 
them.  Among  the  incidental  observations  and  arguments 
which  the  Court  has  made  use  of,  there  may  be  several 
questionable  positions  :  it  could  hardly  be  otherwise, 
when  they  were  speaking  on  matters  with  which  they 
were  not  familiar.  But  the  oliter  dicta  of  Judges  have 
no  binding  force,  and,  in  such  a  case  as  this,  would 
not  be  held  to  have  any  force  at  all.  The  only  part 
of  the  Judgement  by  which  the  Church  is  affected,  is 
the  decision  that  a  person  entertaining  the  opinions 
ascribed  in  it  to  Mr  Gorham  is  not  thereby  precluded 
from  holding  preferment. 

Moreover  from  this  statement  we  further  see,  that 
Mr  Gorham's  doctrine,  at  least  according  to  the  view 
of  the  Court, — and  to  this  point  I  desire  to  confine 
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bulk,— cannot  "render  the  benefits  of  Holy  Baptism 
altogether  uncertain  and  precarious  ; "  seeing  that  he 
accepts  the  assertion  in  the  Rubric,  "  that,  infants 
baptized,  and  dying  before  actual  sin,  are  certainly 
saved." 

As  the  next  four  Resolutions  are  merely  successive 
amplifications  and  exaggerations  of  the  consequences  to 
be  apprehended  from  the  fact  misstated  in  the  third,  I 
might  here  say  Cadit  quaestlo,  and  drop  my  pen.  Nor 
should  I  be  diverted  from  this  course  by  the  mere  desire 
of  exposing  the  fallacies  in  them,  unless  it  were  plain 
that  these  same  fallacies  are  exercising  a  wide  influence 
in  this  calamitous  dispute,  and  are  luring  many  into  the 
fatally  delusive  notion  that  our  Church  is  in  danger  of 
forfeiting  its  Catholic,  Christian  character.  Seeing  how 
ever  that  this  is  so,  I  must  still  trouble  you  with  a  few 
more  remarks. 

On  the  fourth  so-called  Resolution, — "  That  to  admit 
the  lawfulness  of  holding  an  exposition  of  an  Article  of 
the  Creed  contradictory  of  the  essential  meaning  of  that 
Article  is,  in  truth  and  in  fact,  to  abandon  that  Article," 
—I  will  merely  observe,  in  addition  to  what  has  already 
been  said  on  the  subject  of  it,  that  it  requires  two  im 
portant  limitations.  First,  not  only  must  it  be  demon 
stratively  clear  and  certain  that  the  exposition  is  con 
tradictory  of  the  essential  meaning  of  the  Article,  but 
the  collective  body,  or  the  individuals,  of  whom  it  can 
justly  be  said  that  they  abandon  the  Article,  must  be 
distinctly  aware  that  it  is  so.  An  errour  from  igno 
rance  is  ever  a  venial  errour.  So  long  as  we  are 
persuaded  that  the  exposition  is  compatible  with  the 
Article,  we  cannot  justly  be  charged  with  abandon- 
in<'  it.  As  ignorance,  if  not  wilful,  is  a  plea  ever 
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admitted  by  righteous  human  tribunals,  so,  we  are 
taught,  will  due  weight  be  allowed  to  it  at  the  seat  of 
Divine  Judgement.  Secondly,  it  is  no  way  essential 
to  our  holding  any  Truth,  even  an  Article  of  the 
Creed,  that  we  should  enforce  it  upon  others  with 
penalties.  He  who  sincerely  believes  himself  to  be  in 
possession  of  any  divine  truth,  will  indeed  earnestly 
desire  that  others  should  partake  of  the  same  precious 
gift  ;  he  will  desire  to  communicate  it  to  them  :  but  he 
will  only  make  use  of  those  means,  whereby  it  can  be 
communicated ;  and  therefore  he  will  not  use  any  con 
straint,  except  that  of  Reason  and  that  of  Love.  The 
spirit  of  your  Resolution  is  lamentably  alien  from  that 
of  St  Paul's  exhortation  to  the  Philippians  :  Let  us, 
as  many  as  be  perfect,  be  tints  minded :  and  if  in  any 
thing  ye  be  otherwise  minded,  God  will  reveal  this  also  to 
you.  Nevertheless,  whereto  we  hare  already  attained, 
let  us  walk  by  the  same  rule,  let  us  mind  the  same  thing. 
What  blessings  would  descend  on  our  Church,  if  we 
could  be  brought  to  act  thus  ! 

What  your  fifth  Resolution  was  intended  to  mean, 
1  am  sorely  puzzled  to  divine.  It  asserts  "  that,  inas 
much  as  the  faith  is  one,  and  rests  upon  one  principle 
of  authority,  the  conscious,  deliberate,  and  wilful  aban 
donment  of  the  essential  meaning  of  an  Article  of  the 
Creed  destroys  the  divine  foundation  upon  which  alone 
the  entire  faith  is  propounded  by  the  Church."  These 
words  were  doubtless  intended  to  mean  something  awful ; 
but  what  ?  That  the  Faith  is  One,  according  to  the 
meaning  which  St  Paul  attaches  to  the  words,  is  indeed 
certain  :  that  is,  those  great  primordial  Truths,  which 
are  set  before  us  in  the  Scriptures,  are  expansions 
or  emanations  or  manifestations  of  one  great  central 
Truth,  and,  as  such,  constitute  that  One  Faith,  which 
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does  not  prevent  the  tree  from  expanding  in  the  variety 
of  the  branches, — as  the  unity  of  the  central  sun  is  no 
way  inconsistent  with  the  diversities  of  the  planets,  and 
of  their  satellites, — so  has  it  ever  been  with  Truth.  It 
has  expanded  diversely  in  different  ages,  as  we  see  in 
the  Scriptures  themselves,  in  the  difference  of  its  ex 
pansion  in  the  Patriarchal  Age,  in  the  Law,  in  the 
»  Prophets,  and  in  the  Gospel.  So  again,  even  after  the 
Incarnation  of  our  Lord,  even  after  His  Passion,  many 
truths  were  still  reserved  for  the  teaching  of  the  Spirit 
of  Truth.  Thus  the  Faith,  though  primarily  One,  was 
diverse  in  its  manifestations  down  to  that  time  ;  nor  has 
it  ceast  to  be  so  to  a  certain  extent  since,  as  it  has  spread 
itself  out  to  embrace  new  spheres  of  life,  and  ampler 
regions  of  thought.  Therefore  we  must  beware  of 
confounding  the  primordial  principles  of  our  Faith  with 
their  ulterior  developments  and  consequences,  and  of 
claiming  the  same  unity  and  identity  for  these,  which 
rightfully  belong  to  the  others.  Exceeding  caution  is 
necessary  in  this  matter,  because,  as  the  ignorant  man 
in  the  state  of  nature  makes  himself  and  his  own  ex 
perience  the  measure  of  the  universe,  so,  even  in  our 
most  cultivated  state,  the  proneness  to  this  fallacy  does 
not  pass  away :  man  is  still  apt  to  substitute  his  own 
will  for  God's  will,  his  own  faith  for  the  Faith.  Hence, 
when  we  are  applying  the  principle  of  the  unity  of  +he 
Faith  to  any  particular  point,  it  behoves  us  carefully  to 
consider  whether  that  point  is  indeed  one  belonging  to  the 
central  stem,  or  to  the  diverse,  multitudinous  branches, 
under  which  the  nations  are  gathered,  each  seeing  more  of 
such  branches  as  stretch  in  its  own  direction,  and  loving 
them  more  for  the  shelter  it  receives  from  them.  As  each 
individual  man  attaches  an  inordinate  value1  to  those 
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of  mind  and  temper,  or  which  the  circumstances  of  his 
life  have  imprest  most  forcibly  upon  him,  so  is  it,  more 
or  less,  with  nations  and  Churches,  and  with  different 
ages  of  the  Church.  Each  will  be  apt  to  exaggerate 
the  importance  of  its  own  favorite  body  of  truths,  and 
to  depreciate  the  opposite  truths,  which  are  no  less  ne 
cessary  to  the  harmonious  unity  of  the  whole  :  and  one 
extreme  ever  tends  to  produce  the  other.  Thus,  with 
reference  to  our  immediate  question,  the  enormous  ex 
aggerations  of  the  power  of  baptismal  grace,  to  the  dis 
paragement,  and  almost  exclusion,  of  the  subsequent 
converting  influences  of  the  Spirit,  have  driven  people 
into  the  opposite  extreme,  where  baptismal  grace  has 
been  unduly  depreciated.  The  monstrous  assertions  con 
cerning  a  change  of  nature  in  Baptism  have  impelled 
those,  who  could  not  veil  their  eyes  to  the  fallaciousness 
of  these  assertions,  to  deny  anything  beyond  an  outward 
change  of  state.  These  and  other  like  considerations 
need  to  be  fully  weighed,  before  we  give  our  assent 
to  any  special  application  of  the  assertion  that  there 
is  One  Faith  ;  or  deal  harshly  with  those  who,  in  their 
zeal  for  some  one  neglected  truth,  may  be  led  to 
disparage  another. 

But  what  is  meant  by  the  next  assertion,  that  the 
one  faith  "  rests  upon  one  principle  of  authority  ?"  How 
docs  it  rest  upon  a  principle  of  authority  ?  I  can  under 
stand  what  is  meant  by  saying  that  our  faith  rests 
upon  authority.  In  the  subjective  sense  of  the  word 
faith,  the  faith  of  children  rests  upon  the  authority  of 
their  parents  and  teachers,  the  faith  of  the  Christian 
Church  rests  upon  the  authority  of  the  word  of  God : 
and  that  which  is  said  correctly  of  our  subjective  faith, 
may  be  transferred  to  the  Faith  in  its  objective  sense.  . 
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This  however  does  not  explain  how  the  faith  rests  upon 
a  principle  of  authority.  And  what  can  be  the  one 
principle  of  authority  ?  One  may  guess  that  the  words 
were  intended  to  mean,  that  the  faith  of  the  Church  is 
to  be  determined  by  the  Church,  though  I  see  not  how 
they  express  this.  But  of  what  Church  ?  The  whole 
protest  shews  that  the  writers  of  it  think  their  mother 
Church,  the  Church  of  England,  is  in  danger  of  falling 
into  such  errour  as  would  cut  her  off  from  the  Church 
of  Christ.  To  her  voice  therefore  they  cannot  attach 
much  value  as  having  authority  to  determine  the  faith. 
Or  is  the  Church  of  Rome  a  less  fallible  witness  ?  Our 
nineteenth  Article  declares  that,  "  as  the  Church  of 
Jerusalem,  Alexandria,  and  Antioch,  have  erred,  so  also 
the  Church  of  Rome  hath  erred,  not  only  in  their 
living  and  manner  of  ceremonies,  but  also  in  matters 
of  Faith."  Surely  they  who  would  be  so  severe  against 
Mr  Gorham  for  what  they  suppose  to  be  a  doctrine 
repugnant  to  our  Formularies,  are  not  themselves  con 
travening  the  direct  assertion  of  this  nineteenth  Article. 
What  then  is  the  one  principle  of  authority  ?  Is  it  the 
authority  of  their  own  private  judgements  ? 

Nor  does  the  latter  part  of  this  Resolution,  which 
is  introduced  as  an  inference  from  the  mysterious  pro 
position  we  have  been  considering,  solve  my  perplexities. 
It  states  that,  inasmuch  as  the  one  Faith  rests  upon  one 
principle  of  authority,  "  the  conscious,  deliberate  and 
wilful  abandonment  of  the  essential  meaning  of  an 
Article  of  the  Creed  destroys  the  divine  foundation 
upon  which  alone  the  entire  faith  is  propounded  by 
the  Church."  What  is  this  "  divine  foundation,  upon 
which  alone  the  entire  faith  is  propounded  by  the- 
Church  ? "  Can  it  be  the  word  of  God,  which  in  our 
twentieth  Article  is  declared  to  be  the  rule  the  Church 
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is  bound  to  follow  in  determining  controversies  of  Faith  ? 
But  how  is  this  to  be  "  destroyed,"  and  that  too  by 
the  abandonment  of  an  Article  of  the  Creed  ?  As  the 
critics  say,  locus  est  plane  concJamatus :  and  I  will  not 
weary  myself  or  you  any  longer  by  conjecturing  its 
possible  meaning.  I  will  merely  add  that  the  epithets, 
conscious,  deliberate,  and  wilful,  applied  to  our  supposed 
abandonment  of  the  essential  meaning  of  an  Article  of 
the  Creed,  altogether  neutralize  the  evils,  whatever  they 
may  be,  threatened  in  the  latter  part  of  the  Resolution. 
For  assuredly  we  may  say,  that,  through  God's  grace 
and  with  His  help  and  blessing,  the  Church  of  England 
will  not  consciously,  deliberately,  and  wilfully  abandon 
the  essential  meaning  of  any  Article  in  the  Creed.  If 
she  does  abandon  it,  she  will  do  so  in  ignorance,  un 
consciously,  from  not  conceiving  it  to  be  essential. 
There  seems  to  be  an  intention  in  this  Resolution,  so 
far  as  I  can  catch  any  glimmering  of  its  purpose,  to 
apply  the  declaration  of  St  James,  that  tvhosoever  shall 
([ff'cnd  in  one  point,  is  guilty  of  all,  to  errours  of  doc 
trine.  The  truth  however,  which  is  exprest  in  this 
verse,  that  a  single  wilful  sin  implies  the  alienation 
of  the  will  from  God,  does  not  hold  in  like  manner 
of  errours  of  the  understanding,  which,  in  its  best 
estate,  at  present  only  sees  through  a  glass,  darkly  and 
partially. 

The  sixth  and  seventh  Resolutions  are  little  more 
than  amplifications  of  the  fifth,  giving  a  wider  and 
wider  range  to  the  evils  denounced  as  impending  011 
our  Church  in  consequence  of  the  recent  Judgement, 
and  intended  to  declare  that,  if  she  acquiesces  in  it, 
she  will  "forfeit  the  office  and  authority  to  witness 
and  teach  as  a  member  of  the  universal  Church,"  and 
will  become  "  formally  separated  from  the  Catholic  body, 
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and  can  no  longer  assure  to  her  members  the  grace  of 
the  sacraments  and  the  remission  of  sins."  And  who  are 
they,  my  dear  Friend,  who  take  upon  themselves  thus 
to  pronounce  a  sentence  of  condemnation  against  our 
Church  ?  By  what  authority  do  they  pronounce  it  ? 
Who  gave  them  that  authority  ?  One  thing  at  all  events 
is  clear,  when  we  compare  this  hypothetical  Judgement 
with  that  of  our  Court  of  Appeal,  that  the  Church  will 
not  gain  much  in  the  wisdom  and  caution  of  her  tribunals 
by  the  substitution  of  clerical  for  lay  Judges.  The  falla 
ciousness  of  the  logical  process  by  which  these  cumulative 
Resolutions  are  constructed,  might  be  exemplified  by 
our  supposing  a  sophist  to  argue,  that,  inasmuch  as  the 
nails  are  essential  parts  of  the  hand,  a  man  who  had  been 
cutting  his  nails  had  been  cutting  his  hand, — and  that, 
inasmuch  as  the  hand  is  an  essential  part  of  the  arm, 
he  had  been  cutting  his  arm, — and  that,  for  the  same 
reason,  he  had  been  consciously,  deliberately,  and  wil 
fully,  cutting  his  body, —  ergo,  that  he  who  had  been 
consciously,  deliberately,  and  wilfully  cutting  his  nails, 
had  been  cutting  his  throat.  The  objections,  which 
have  been  urged  against  the  preceding  Resolutions,  apply 
with  still  greater  force  to  these.  As  it  is  not  evident 
on  the  face  of  the  Article,  One  Baptism  for  tlie  Remission 
of  Shis,  that  the  remission  of  original  sin  to  all  infants  in 
and  by  the  grace  of  Baptism,  solely,  immediately,  and 
unconditionally,  is  an  essential  part  of  it, — and  as  this 
has  not  been  ruled  to  be  so  by  any  authoritative  declara 
tion  of  our  Church, — the  acquiescence  of  our  Church 
in  the  Judgement  of  the  Court  of  Appeal  cannot  be 
construed  into  a  conscious,  deliberate,  wilful  abandon 
ment  of  that  Article  in  the  Creed.  As  the  proposition 
stated  in  the  third  Resolution  is  not  sanctioned  or  even 
mentioned  in  the  Judgement,  the  Church  cannot  be 
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liable  to  the  evil  consequences  boded  from  it.  As  the 
Courts  of  Law  are  not  warranted  in  assuming  any 
particular  interpretation  of  an  Article  of  the  Creed, 
unless  it  be  unmistakably  palpable  on  the  face  of  the 
Article,  or  laid  down  by  some  decree  of  our  Church, 
the  dismissal  of  such  an  interpretation,  even  if  it. 
was  urged  upon  them,  as  an  argument  to  determine 
their  decision,  was  the  course  prescribed  by  all  sound 
principles  of  law  and  equity,  and  therefore,  we  may 
trust,  will  not  bring  down  any  evils  on  our  Church ; 
except  so  far  as  evils  may  accrue  from  the  intemperance 
and  insubordination  of  her  individual  members.  Nor 
will  our  adherence  to  the  One  Faith  of  Christ  be  for 
feited  by  the  admission  of  diversities  of  opinion  concerning 
derivative  points  of  doctrine.  Through  God's  blessing, 
and  through  the  power  of  His  Spirit,  who  has  been 
moving  visibly  in  our  Church  of  late  years,  and  through 
whom  many  of  its  dry  bones  have  sprung  up  and  been 
clothed  with  life,  our  Church,  we  may  feel  a  confident 
trust,  will  still  continue  a  member  of  Christ's  Holy 
Body,  will  still  retain  her  office  and  authority  of  witness 
ing  and  teaching  as  a  member  of  that  Body,  and  will 
still  be  able  to  preach  the  Gospel  of  salvation,  and  to 
administer  the  sacraments  which  her  Lord  appointed, 
as  means  for  the  conveyance  of  His  Grace,  and  as 
pledges  to  assure  us  thereof. 

There  is  something  to  my  mind  quite  shocking  in  the 
notion  that  the  world  is  to  go  to  rack,  because  such  or 
such  a  man's  shoe  pinches  him.  In  the  Church,  in  which 
the  providential  order  of  events  is  far  more  clearly  dis 
cernible  than  in  secular  history,  this  utter  disproportion 
between  causes  and  effects  is  peculiarly  offensive.  How  un 
like  are  these  prognostics  to  the  causes  which  are  to  pro 
duce  the  destruction  of  the  Churches  in  the  Vision  of  St 
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John  !  The  doctrinal  differences  between  the  Greek 
Church  and  the  Latin  did  indeed  lead  to  a  schism,  owing 
partly  to  the  hierarchal  ambition  of  the  latter,  and  partly 
to  the  influence  of  the  dogmatical  spirit,  which  con 
founded  identity  of  opinions  with  unity  of  Faith.  But 
surely  the  Greek  Church,  though  her  differences  relate 
to  more  important  questions,  did  not  thereby  forfeit 
her  Christian  character  and  privileges.  Or  do  the 
authors  of  your  manifesto  hold  that  she  did  ?  If  not, 
why  should  the  English  ? 

Thus  I  cannot  but  regard  the  string  of  Resolutions, 
to  which  you,  my  dear  Friend,  have  been  induced  to 
subscribe  your  name,  as  utterly  worthless,  whether  we 
examine  the  particular  propositions  which  severally  they 
are  intended  to  assert,  or  look  at  them  in  their  logical 
connexion  and  sequence.  But,  alas !  they  are  not  mere 
abstract  propositions.  Had  they  been  nothing  more, 
I  should  hardly  have  troubled  you  with  any  objections 
to  them  ;  or,  if  I  had,  it  would  have  been  done 
briefly  and  privately.  Unfortunately  the  moment  at 
which  this  manifesto  has  been  issued,  and  the  names 
appended  to  it,  give  it  an  importance  which  bodes  no 
good  to  our  Church.  Hence,  from  the  very  moment 
when  I  first  read  it,  I  conceived  an  earnest  desire 
to  do  what  I  could,  if  I  could  do  anything,  to 
check  the  mischief  it  seemed  to  threaten,  by  expos 
ing  the  fallacies  contained  in  it  ;  and  I  sat  down  almost 
immediately  to  write  this  letter  to  you,  if  so  be 
your  regard  for  your  old  Tutor  might  induce  you  to 
listen  to  his  voice  of  warning.  The  same  motive 
induces  me  to  publish  it,  in  the  hope  that  it  may 
perhaps  help  a  reader  here  and  there  to  extricate  him 
self  from  the  confusions  and  delusions  which  have 
been  rushing  like  a  thick  fog  upon  our  Church. 
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I  have  been  looking  forward  for  some  time  with 
many  fears  to  this  crisis,  and  have  already  endea 
voured  to  utter  a  few  peacemaking  words,  in  a  Note 
(K)  subjoined  to  the  Charge  which  has  just  been  pub- 
lisht,  and  in  the  Dedication  prefixt  to  it.  My  chief 
fear  has  been,  lest,  if  the  decision  of  the  Court  of 
Arches  had  been  confirmed  by  the  Court  of  Appeal, 
that  large  body  of  our  ministers,  who  agree  more  or 
less  with  Mr  Gorham  in  their  views  on  Baptismal 
Regeneration, — having  reconciled  themselves  to  the  use 
of  our  Baptismal  Service  by  adopting  the  hypothetical 
interpretation  of  its  declarations, — should  deem  themselves 
compelled  thereby  to  resign  their  cures,  and  to  retire  into 
lay  communion.  Such  a  result  would  have  been  most 
calamitous  to  our  Church.  Numbers,  hundreds,  if  not 
thousands  of  our  ministers,  of  the  best,  most  faithful,  most 
devoted  among  our  Clergy,  might  have  been  placed  in  a 
condition,  in  which  they  would  have  deemed  themselves 
bound  in  conscience  to  withdraw  from  their  ministerial 
office,  under  the  conviction  that  they  could  no  longer 
discharge  its  functions  honestly  and  conscientiously,  when 
the  decision  of  the  Supreme  Court  in  our  Church  had 
decided  that  their  interpretation  of  the  Baptismal  Service 
was  incompatible  with  the  holding  of  a  cure.  Hence 
I  felt  deeply  thankful  for  the  very  wise,  temperate, 
considerate  Judgement  of  the  Court  of  Appeal,  which 
averted  this  danger,  and  which,  though  it  may  be 
regarded  unfavorably  by  the  opposite  party,  does  not 
impose  any  constraint  on  their  consciences  in  the  per 
formance  of  their  ministerial  duties. 

You,  my  dear  Friend,  have  signed  this  vehement  pro 
test  against  that  Judgement.  Why  have  you  done  so  ? 
Do  you,  can  you  really  wish  to  drive  a  thousand  of 
the  very  best,  most  zealous,  most  devoted  ministers, 
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who  are  now  labouring  in  our  Church,  out  of  the 
ministry  ?  Is  this  the  way  in  which  you  would  prepare 
our  Church  for  the  terrible  conflicts  awaiting  her  ?  Has 
the  angel  that  appeared  to  Gideon,  come  to  you,  and 
told  you  that  the  army  of  the  Lord  in  this  land  are 
too  many,  and  that  it  is  necessary  to  diminish  their  num 
ber  ?  Are  we  not  hearing  every  day  that  we  want  more 
ministers,  more  clergy,  yea,  by  thousands,  in  order  to 
meet  the  enormous  increase  in  the  masses  of  our  popu 
lation  ?  It  may  be  that  those  who  would  have  relin 
quish!  their  office,  would  not  quite  have  amounted  to  a 
thousand.  But,  unless  some  remedial  measure  had  been 
adopted,  many  hundreds  would  have  retired  ;  and  thou 
sands  would  have  been  placed  in  sore  straits  whether 
to  do  so  or  no.  That  ministry,  which  they  now  discharge 
with  joy  and  thankful  alacrity,  would  thenceforward 
have  been  troubled  by  doubts  in  their  own  minds  as 
to  the  propriety  of  their  conduct,  and  by  frequent  inso 
lent  gibes  from  those,  who,  having  little  living  faith, 
and  scarcely  knowing  what  it  means,  are  ever  the  greatest 
sticklers  for  forms  and  the  letter  of  dogmas,  the  Scribes 
and  the  Pharisees  of  our  age.  Remember  too,  the 
ministers  whom  we  should  have  lost,  would  have  com 
prised  a  very  large  proportion  of  those  who  are  now 
exercising  the  most  salutary,  blessed  influence  on  their 
people,  of  the  shepherds  who  go  before  their  sheep, 
and  whom  their  sheep  follow,  because  they  know  their 
voice. 

O  but  they  are  heretics  !  My  dear  Friend,  let  us 
beware  of  using  that  ominous,  terrible  word,  which  in  all 
ages  has  been  a  source  of  such  woes  and  crimes  in  the 
Church,  and  which,  I  believe,  has  mostly  been  used 
by  the  ungodly  against  the  godly  ;  which  whetted  the 
sword  of  Simon  de  Montfort  and  of  Alva,  and  kindled  the 


fires  of  the  Inquisition,  which  murdered  Huss,  and  Cran- 
mer,  and  Latimer,  and  Ridley,  and  those 

"  Slauglitcrcd  saints,  whose  bones 
Lay  scattered  on  the  Alpine  mountains  cold, 
Slain  by  the  bloody  Picmontese,  that  rolled 
Mother  with  infant  down  the  rocks  ;" 

yea,  which  has  poured  out  the  blood  of  God's  saints, 
like  water,  on  the  earth.  It  will  not  indeed  do  the 
same  now  :  but,  unless  the  power  of  Christ's  spirit 
in  the  Church  silences  those  who  are  clamorous  in 
using  it,  even  now  it  will  rend  hearts,  and  wring  con 
sciences,  and  dissolve  holy  bonds,  and  sever  the  loving 
shepherd  from  his  loving  sheep.  And  what  are  these 
heretics  ?  what  is  their  heresy  ?  Do  they  deny  the 
Lord  Jesus  ?  or  the  Father  ?  or  the  Spirit  ?  or  the  power 
of  Christ's  Death  ?  or  that  of  His  Resurrection  ?  Are 
they  not  the  very  persons  who  are  the  most  zealous  for 
the  glory  of  the  Lord,  the  most  active  in  winning  souls 
for  Him,  and  in  spreading  the  knowledge  and  the  power 
of  His  salvation  ?  Nay,  does  not  the  source  of  their 
errour  in  this  very  matter  lie  in  their  zeal  for  the 
Spirit  ?  Is  it  not  mainly  caused  by  the  exaggerations 
and  extravagances  of  those,  who  lose  sight  of  the 
power  of  the  Spirit  in  their  veneration  for  an  outward 
ordinance,  substituting  a  momentary  transformation  for 
an  abiding  presence,  and  by  the  misfortune  which  has 
given  us  an  equivocal  word,  as  the  point  for  the  whole 
controversy  to  turn  on  ?  I  am  not  speaking  at  random, 
my  Friend.  I  know  many,  whom  an  opposite'judgement 
would  have  placed  in  terrible  straits ;  and  they  are  among 
our  best  ministers,  the  most  diligent,  the  most  loving, 
the  holiest  in  their  lives,  the  saintliest  in  their  spirits. 
While  you  and  your  collegues  have  been  composing 
your  manifesto,  vou  have  not  reflected  what  agonies  you 
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were  preparing  for  thousands  of  God's  most  devoted 
servants  throughout  the  land,  what  wounds  for  our 
Church, — unless,  as  I  hope  and  trust,  it  proves  utterly 
futile  and  ineffectual. 

You,  I  know,  my  dear  Friend,  would  not  harm  one 
of  God's  servants.  Their  hearts  and  consciences  would 
be  as  safe,  for  any  injury  you  would  inflict  upon  them,  as 
the  bodies  and  garments  of  the  three  men  in  the  firy 
furnace.  My  persuasion  is,  that,  in  signing  the  protest, 
you  have  acted  partly  under  the  influence  of  your  friends, 
partly  through  indignation  that  a  question  so  intimately 
affecting  the  doctrine  of  the  Church  should  be  brought 
before  a  lay  tribunal,  and  partly  from  your  often  exprest 
wish  that  we  should  have  a  properly  constituted  Eccle 
siastical  Legislature.  On  this  last  point  I  will  say  a  few 
words  anon.  With  regard  to  the  tribunal,  I  see  no 
need  of  adding  anything  to  what  I  have  already  said 
in  the  Note  to  my  Charge.  But,  though  I  am  most 
willing  to  acquit  you  of  all  blame,  except  that  of  adding 
a  somewhat  hasty  signature  to  a  paper  drawn  up  by  your 
friends, — and  most  people  are  far  too  apt  to  do  so  with 
out  examining  the  wording,  when  they  concur  in  its 
general  objects, — yet,  much  as  I  should  desire  to  find  a 
like  excuse  for  your  collegues,  1  cannot.  From  their 
position  they  ought  to  have  a  far  clearer  knowledge  of 
the  mischief  which  an  opposite  Judgement  would  have 
caused.  They  must  know  too,  what  kind  of  effect  their 
manifesto  is  likely  to  produce  in  the  feverish  condition  of 
our  Church.  Nay,  it  is  evidently  promulgated  with  the 
very  purpose  of  producing  that  effect.  When  I  look 
at  the  names  subscribed  to  it,  I  should  expect  to  find 
a  paper  which  aimed  at  quieting  men's  minds,  at  calming 
the  troubled  waters,  at  extinguishing  the  morbid  ferment, 
which  gave  a  sober  view  of  the  real  bearings  of  the 
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Judgement,  which  called  on  us  to  revere  and  love  our 
spiritual  Mother,  and  to  abide  patiently  and  dutifully 
until  the  fever  has  abated,  and  the  time  comes  for 
taking  the  steps  best  fitted  for  the  removal  of  our 
present  grievances.  But  when  I  raise  my  eyes  from 
the  signatures  to  the  Resolutions,  what  do  I  find  ? 
Nothing  soothing,  nothing  healing,  nothing  pacific ;  but 
a  vast  exaggeration,  as  I  think  I  have  proved  it  to 
be,  of  our  present  evils,  and  not  one  merely,  but  ex 
aggeration  upon  exaggeration,  and  threat  upon  threat, 
that,  if  the  Church  does  not  adopt  the  course  they  pre 
scribe  for  her,  she  will  forfeit  her  divine  privileges,  and 
be  cut  off  from  the  Body  of  Christ.  How  has  it  come 
to  pass  that  they,  who  but  a  short  time  since  were 
dutiful  and  loving  children  of  our  dear  Mother,  can 
use  such  words  concerning  her  ?  Duty  and  love  would 
shrink  from  the  very  thought,  would  cast  it  from  them 
as  though  it  were  a  scorpion.  Have  they  no  faith  in 
Christ's  watchful  care  for  His  beloved  Church  in  this 
land  ?  for  her  to  whom  He  has  shewn  so  much  love ; 
whom  He  has  so  richly  endowed ;  to  whom  He  has 
given,  and  is  still  giving  such  a  glorious  mission ;  a 
mission  in  our  days  more  glorious  than  ever  before. 
Think  too,  my  Friend,  what  is  the  time  at  which  these 
words  are  thrown  about.  Will  a  rational  man  toss  a 
firebrand  into  a  powder-mill  ?  All  manner  of  loose, 
vagrant,  uncontrolled  desires,  and  wild  dreams,  and 
visionary  fancies,  discontent  with  the  present,  and  blind 
longings  for  the  restoration  of  some  imaginary  past,  are 
fermenting  in  the  religious  mind  of  Young  England. 
There  are  divers  elements  of  fine  promise  in  it,  if  they 
can  be  brought  into  order, — if  men  will  be  content  to 
do  their  duty  in  that  state  of  life  to  which  it  has  pleased 
God  to  call  them.  But  that  is  the  very  thing  they 
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will  not  do.  They  will  not  put  on  the  harness  of 
ancient,  establish  t  ordinances :  they  choose  to  frisk  about, 
and  to  fashion  a  new  sort  of  harness  for  themselves. 
And  at  such  a  time  as  this,  when  every  man  is  desiring 
to  build  a  Babel  of  his  own, — at  such  a  time  as  this, 
when  every  one  fancies  that  he  is  called  to  remould 
the  Church  according  to  his  own  fancies, — at  such  a 
time  as  this  we  find  grave  Doctors  and  Dignitaries  of 
the  Church  telling  their  followers  and  disciples  that 
the  Church  of  England  is  on  the  very  brink  of  forfeit 
ing  her  Christian  character  and  privileges.  How  will 
this  be  understood  ?  Will  it  not  be  regarded  by  many, 
— who  knows  how  many  ? — as  a  call  to  quit  the  foun 
dering  ship,  and  to  take  refuge, — where  ?  .  .  in  the  lap 
of  Delilah  .  .  amid  the  impostures  of  Rome.  There 
arc  they  to  seek  for  Christian  liberty,  for  purity  of  faith, 
for  fulness  of  unalloyed  truth. 

I  said  at  the  beginning  that,  if  I  found  much  to 
blame  in  the  manifesto,  it  wrould  probably  be  attribu 
table  in  great  measure  to  its  having  a  multitude  of 
authors.  In  confirmation  of  this,  let  me  remark  that 
the  Guardian  of  the  20th  of  this  month  contains  two 
letters,  which,  if  the  initials  subjoined  to  them  do  not 
deceive  me,  are  by  two  of  your  co-protesters:  and  the 
tone  and  spirit  of  those  letters  are  very  different  from 
your  manifesto,  and  far  better,  more  in  accordance 
with  what  one  might  expect  from  the  persons  whom 
I  conceive  to  be  the  writers. 

I  have  not  toucht  yet  on  your  last  two  Resolutions, 
which  suggest  the  measures  to  be  taken  for  the  deliver 
ance  of  our  Church  from  the  evils  complained  of  and 
threatened.  You  recommend  "  that  all  measures  con 
sistent  with  the  present  legal  position  of  the  Church 
should  be  taken  without  delay  to  obtain  an  authoritative 
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declaration  by  the  Church  of  the  doctrine  of  Holy 
Baptism  impugned  by  the  recent  sentence ;  as,  for 
instance,  by  praying  license  for  the  Church  in  Con 
vocation  to  declare  that  doctrine,  or  by  obtaining  an 
Act  of  Parliament  to  give  legal  effect  to  the  decisions 
of  the  collective  Episcopate  on  this  and  all  other  matters 
purely  spiritual ;"  or  else,  "that,  failing  such  measures, 
all  efforts  must  be  made  to  obtain  from  the  said  Episco 
pate,  acting  only  in  its  spiritual  character,  a  re-affirmation 
of  the  doctrine  of  Holy  Baptism  impugned  by  the  said 
sentence." 

These  Resolutions  happily  will  not  require  many 
words  from  me  here.  As  practical  measures,  they  may 
be  discust  hereafter,  when  the  course  of  events  brings 
them  before  us.  With  regard  to  the  desirableness  of 
an  Ecclesiastical  Synod,  you  are  well  aware  that  on 
the  general  principle  I  cordially  concur  with  you  ;  and 
it  was  a  great  pleasure  to  me  to  find  a  layman  speaking 
with  such  warm  interest  on  the  subject,  as  you  have 
evinced  in  your  Letter  to  the  Archbishop  of  Canterbury. 
In  that  letter  you  have  referred  to  my  argument  to 
the  same  effect  in  a  long  Note  on  my  Charge  for  1842, 
The  Means  of  Unity.  The  opinions  there  exprest,  I 
still  adhere  to.  If  I  hesitate  in  some  measure  about 
the  expediency  of  convening  a  Synod  or  Convocation 
at  the  present  moment,  my  doubts  have  been  caused 
by  the  violence  of  the  controversies  which  have  been 
carried  on  since  that  Note  was  written,  by  the  painful 
agitation  on  the  appointment  of  Dr  Hampden  to  the 
See  of  Hereford ;  by  the  blind  prejudices  and  the 
intemperance  displayed  so  wofully  at  the  last  two 
Anniversary  Meetings  of  the  National  Society,  and  at 
the  recent  Meeting  in  Willises  Rooms :  and  now  this 
manifesto  is  come  to  shew  that  the  very  persons  to  whom 
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I  should  have  lookt,  in  the  hope  that  they  would  calm 
the  temper  of^  our  discussions,  and  think  it  their  special 
duty  7no t os  componere  ventos,  are  taking  the  lead  in 
spreading  exaggerated  statements  of  the  grievances  which 
we  desire  to  have  redrest.  In  such  a  condition  of  things 
the  path  of  Wisdom  becomes  obscure,  if  we  search  for 
the  signs  of  present  expediency  :  but  I  believe  that, 
in  this  as  in  other  matters,  it  will  brighten  before  us, 
if  we  can  bring  ourselves  to  look  forward  with  faith  and 
hope.  Therefore,  although  our  perils  would  be  greatly 
augmented  by  our  having  to  enter  upon  such  a  work, 
as  discussing  and  legislating  for  the  affairs  of  the  Church, 
at  a  moment  when  men's  minds  are  in  this  state  of 
hostile  irritation,  I  would  fain  trust  that  what  would 
be  right  at  ordinary  times,  may  likewise  be  so  now, 
and  that,  if  we  act  upon  this  general  principle,  God 
will  direct  the  issue  to  the  good  of  His  Church. 

But  as  to  the  more  precise  definition  of  doctrine, 
which  is  sought,  I  would  hope  that,  if  any  measure  be 
adopted,  by  whatsoever  authority,  to  render  the  declara 
tion  of  the  universality  of  Baptismal  Regeneration  more 
explicit  and  more  stringent,  care  will  also  be  taken  to 
clear  up  the  ambiguous  meaning  of  the  word  Regene 
ration,  and  to  declare  that,  in  its  ecclesiastical  sense, 
it  is  no  way  to  be  understood  as  identical  with,  or 
interfering  with,  or  precluding  the  necessity  of  Con 
version  ;  which  requires  a  conscious,  responsible  subject, 
and  is  necessary,  through  the  frailty  of  our  nature,  in 
all  at  a  later  period  of  life.  The  popular  confusion  of 
these  two  distinct  acts,  which  are  almost  equally  indis 
pensable  for  all  such  as  attain  to  years  of  personal  re 
sponsibility,  is  the  main  ground  of  the  ever-renewed 
disputes  concerning  Baptismal  Regeneration  :  and  a  brief 
authoritative  exposition  of  this  point,  if  we  have  the 


38 

wisdom  to  draw  up  one,  would  be  of  inestimable  value 
to  the  Church.  Without  this,  the  increast  stringency  in 
our  assertion  of  it  would  be  incalculably  disastrous. 

The  two  ulterior  schemes  do  not  seem  to  need  any 
observations  at  present.  My  desire  and  aim  in  writing 
this  letter  have  been  to  clear  up  those  mistaken  notions 
concerning  the  nature  and  effects  of  the  recent  Judge 
ment,  which  seem  to  me  to  have  dictated  your  manifesto, 
and  which  are  so  lamentably  prevalent.  When  we  see 
the  present  rightly  and  clearly,  we  shall  be  better  able 
to  provide  for  the  future. 

This  is  the  week  of  our  blessed  Lord's  Passion :  this 
is  the  day  on  which  He  offered  up  His  divine  Prayer 
for  the  Unity  of  His  Church.  O  when  will  that  Prayer 
be  fulfilled  ?  Eighteen  centuries  have  rolled  away ;  and 
still  its  fulfilment  tarries  in  the  distance.  No  sign  of 
its  coming  brightens  any  quarter  of  the  horizon.  The 
world  seems  to  be  learning  the  blessing  of  peace.  The 
votaries  of  Mammon  are  learning  it.  But  the  redeemed 
servants  of  Christ,  the  soldiers  of  Christ,  the  ministers 
of  Christ,  — when  will  they  learn  it  ?  Shall  they  alone 
obstinately  cast  it  from  them?.  Shall  they  alone  con 
tinue  to  believe  that  the  warfare,  to  which  we  are 
pledged,  is,  not  against  sin  and  Satan,  but  against  each 
other  ?  Selfishness  has  still  far  too  great  dominion  over 
us ;  and  Selfishness,  which  may  gain  some  degree  of 
light  in  the  world,  is  ever  stone-blind  in  the  Kingdom 
of  Christ.  We  pursue  selfish  aims,  selfish  wills,  selfish 
notions :  we  seek  each  our  own  things,  not  the  things 
of  others.  We  would  impose  our  own  notions  by  force, 
without  trying  to  win  our  brethren  to  them,  or  recog 
nising  the  truth  which  is  in  theirs.  But  force  cannot 
convince  them :  ecclesiastical  penalties,  deprivation,  ex 
communication,  carry  no  conviction  :  nor  do  thev  even 
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indicate  any  real,  living  conviction  in  those  who  make 
use  of  such  arguments.  The  arguments  whereby  we 
produce  conviction  are  the  weapons  of  Reason  wielded 
by  the  hand  of  Love.  May  we  ever  be  enabled  to  use 
such,  my  dear  Friend !  and  may  it  be  our  desire  to 
obtain  the  blessing  promist  to  those  who  seek  peace 
and  ensue  it ! 

Your  sincerely  affectionate  Friend, 

J.  C.  HARE. 


So  much  has  been  said  about  heresy  on  this  occa 
sion,  and  the  charge  of  heresy  has  been  tost  about  so 
unscrupulously,  as  though  the  guilt  of  it  were  incurred 
by  a  mere  errour  of  the  understanding,  that  I  will 
subjoin  an  excellent  passage  concerning  it,  from  the 
second  section  of  Jeremy  Taylor's  Liberty  of  Prophesying, 
which  may  give  a  clearer  insight  into  its  meaning.  "  The 
\vord  heresy  is  used  in  Scripture  indifferently  ;  in  a  good 
sense  for  a  sect  or  division  of  opinion,  and  men  following 
it  ;  or  sometimes  in  a  bad  sense,  for  a  false  opinion,  sig 
nally  condemned :  but  these  kind  of  people  were  then 
called  Antichrists  and  false  prophets,  more  frequently 
than  heretics,  and  then  there  were  many  of  them  in  the 
world.  But  it  is  observable  that  no  heresies  are  noted 
signanter  in  Scripture,  but  such  as  are  great  errours 
practical,  in  materia  pietatis,  such  whose  doctrines  taught 
impiety,  or  such  who  denied  the  coming  of  Christ,  di 
rectly,  or  by  consequence  not  remote  or  withdrawn, 
but  prime  and  immediate  ;  and  therefore  in  the  code 
de  Sancta  Trinitate  et  Fide  Catholica,  heresy  is  called 
ttcre/3r)?  So^a,  KOI  a^e/uro?  8tSacr/caX/a,  a  wicked  opinion, 
and  an  ungodly  doctrine. — But  in  all  the  animadversions 
against  errours  made  by  the  Apostles  in  the  New 
Testament,  no  pious  person  was  condemned  ;  no  man  that 
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did  invincibly  err,  or  bona  mente ;  but  something  that 
was  amiss  in  genere  morum,  was  that  which  the  Apostles 
did  redargue.  And  it  is  very  considerable,  that  even 
they  of  the  circumcision, — who  in  so  great  numbers  did 
heartily  believe  in  Christ,  and  yet  most  violently  retained 
circumcision,  and,  without  question,  went  to  heaven  in 
great  numbers — yet,  of  the  number  of  these  very  men, 
they  came  deeply  under  censure,  when  to  their  errour 
they  added  impiety.  So  long  as  it  stood  with  charity, 
and  without  human  ends  and  secular  interests,  so  long 
it  wras  either  innocent  or  connived  at  :  but  when  they 
grew  covetous,  and  for  filthy  lucre's  sake  taught  the  same 
doctrine,  which  others  did  in  the  simplicity  of  their 
hearts,  then  they  turned  heretics  ;  then  they  were  termed 
seducers  ;  and  Titus  was  commanded  to  look  to  them 
and  to  silence  them.  —  These  indeed  were  not  to  be 
endured,  but  to  be  silenced  by  the  conviction  of  sound 
doctrine,  and  to  be  rebuked  sharply  and  avoided.  For 
heresy  is  not  an  errour  of  the  understanding,  but  an 
errour  of  the  will.  And  this  is  clearly  insinuated  in  the 
Scripture,  in  the  style  whereof  faith  and  a  good  life 
are  made  one  duty,  and  vice  is  called  opposite  to  faith, 
and  heresy  opposed  to  holiness  and  sanctity.  So  in  St 
Paul :  For,  saith  he,  the  end  of  the  commandment  is  charity 
out  of  a  pure  heart,  and  a  good  conscience,  and  faith  un 
feigned  ;  from  which  charity  and  purity  and  goodness 
and  sincerity  because  some  have  wandered,  — deflexerunt 
ad  vaniloquium.  And  immediately  after  he  reckons  the 
oppositions  to  faith  and  sound  doctrine,  and  instances 
only  in  vices  that  stain  the  lives  of  Christians,  the  unjust, 
the  unclean,  the  uncharitable,  the  liar,  the  perjured  person, 
— et  si  quis  alius  qui  sanae  doctrinae  adversatur ;  these 
are  the  enemies  of  the  true  doctrine.  And  therefore 
St  Peter,  having  given  in  charge  to  add  to  our  virtue 
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patience,  temperance,  charity,  and  the  like,  gives  this  tor 
a  reason, — for,  if  these  things  be  in  you  and  abound,  ye  shall 
be  fruitful  in  the  knowledge  of  our  Lord  Jesus  Christ.  So 
that  knowledge  and  faith  is  inter  praecepta  morum,  is 
part  of  a  good  life.  And  St  Paul  calls  faith,  or  the 
form  of  sound  words,  /car  evcreftetav  St,Saonca\lav,  the 
doctrine  that  is  according  to  godliness.  And  veritati 
credere,  and  in  injustitia  sibi  ccmplacere,  are  by  the 
same  apostle  opposed,  and  intimate  that  piety  and  faith 
is  all  one  thing.  Faith  must  be  vyirjs  /cal  a/jLto/jLos, 
entire  and  holy  too  ;  or  it  is  not  right.  It  was  the 
heresy  of  the  Gnostics,  that  it  was  no  matter  how  men 
lived,  so  they  did  but  believe  aright ;  which  wicked 
doctrine  Tatianus,  a  learned  Christian,  did  so  detest, 
that  he  fell  into  a  quite  contrary  :  Non  est  curandum 
quod  quisque  credat ;  id  tantum  curandum  est,  quod  quis- 
que  facial;  and  thence  came  the  sect  Encratites.  Both 
these  heresies  sprang  from  the  too  nice  distinguishing 
the  faith  from  the  piety  and  good  life  of  a  Christian : 
they  are  both  but  one  duty.  However  they  may  be 
distinguisht,  if  we  speak  like  philosophers,  they  cannot 
be  distinguisht,  when  we  speak  like  Christians.  For  to 
believe  what  God  hath  commanded,  is  in  order  to  a 
good  life  ;  and  to  live  well  is  the  product  of  that  be 
lieving,  and  as  proper  emanation  from  it,  as  from  its 
proper  principle,  and  as  heat  is  from  the  fire.  And 
therefore  in  Scripture  they  are  used  promiscuously 
in  sense  and  in  expression,  as  not  only  being  sub 
jected  in  the  same  person  but  also  in  the  same  faculty. 
Faith  is  as  truly  seated  in  the  will,  as  in  the  under 
standing  ;  and  a  good  life  as  merely  derives  from  the 
understanding  as  from  the  will.  Both  of  them  are 
matters  of  choice  and  of  election,  neither  of  them  an 
effect  natural  and  invincible,  or  necessary  antecedently  • 


neccssaria  lit  Jiant,  non  neccssario  Jacta.  And  indeed, 
if  we  remember  that  St  Paul  reckons  heresy  amongst 
the  works  of  the  flesh,  and  ranks  it  with  all  manner 
of  practical  impieties,  we  shall  easily  perceive,  that,  if 
a  man  mingles  not  a  vice  with  his  opinion,  if  he  be 
innocent  in  his  life,  though  deceived  in  his  doctrine, — 
his  errour  is  his  misery,  not  his  crime.  It  makes  him  an 
argument  of  weakness,  and  an  object  of  pity,  but  not  a 
person  sealed  up  to  ruin  and  reprobation." 


While  these  pages  have  been  passing  through  the 
Press,  I  have  seen  the  Bishop  of  London's  Answer  to 
the  Address  of  the  Scotch  Bishops,  in  which  he  states 
that  he  does  not  believe  that  Mr  Gorham's  opinion  "  is 
held  by  more  than  a  very  small  number  indeed  of  our 
Clergy."  This  statement  being  entirely  at  variance  with 
that  on  which  I  have  laid  great  stress,  and  have  rested 
a  main  part  of  my  argument,  I  will  take  leave  respect 
fully  to  remark  that  a  person  whose  position  on  the 
same  level  with  his  brother  Clergy  leads  him  to  a  more 
familiar  intercourse  with  them,  and  in  conversing  with 
whom  they  are  under  no  constraint,  will  probably  have 
better  means  for  estimating  their  real  opinions,  than 
can  be  attainable  by  a  Bishop,  especially  in  such  a 
Diocese  as  that  of  London.  I  grant  that  the  number 
of  those  who  adopt  the  exact  scheme  of  Mr  Gorham's 
opinions  in  their  entirety,  may  not  be  very  large.  But, 
so  far  as  I  can  form  a  judgement  from  the  Clergy  in 
my  own  Archdeaconry,  what  is  termed  the  hypothetical 
view  of  Baptismal  Regeneration  is  still  very  common 
among  the  so-called  Evangelical  Clergy :  nor  do  I  know 
of  any  reason  for  supposing  that  the  proportion  in  this 
Archdeaconry  differs  materially  from  the  average  in  the 
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rest  of  England.  Now  no  mere  authoritative  edict  or 
decree  will  induce  these  persons  to  relinquish  their 
opinions :  shame  and  spiritual  impotence  would  be  their 
portion  if  they  did.  But  as  friendly  discussion  and 
loving  persuasion  have  already  induced  a  large  part  of 
this  body  to  entertain  correcter  notions  on  questions 
of  ecclesiastical  discipline  than  they  did  fifty  years  ago, 
so  would  it  be  with  regard  to  the  sacraments :  so  indeed 
would  it  have  been  ere  now,  unless  the  revival  of  the 
opposite  errour  had  repelled  them.  "Whether  it  would 
have  been  possible  so  to  limit  and  define  Mr  Gorham's 
opinions  in  the  Judgement,  as  to  insulate  him  altogether, 
and  make  the  weight  of  the  sentence  fall  on  the  pecu 
liarities  of  his  own  doctrinal  idiosyncrasy,  I  cannot  pro 
nounce.  If  definite  issues  had  been  joined,  this  would 
have  been  easier.  But  it  certainly  seems  to  me  that, 
especially  when  we  consider  the  manner  in  which  Mr 
Gorham's  answers  were  extorted  from  him,  the  course 
adopted  by  the  Court,  of  taking  the  most  favorable 
and  consistent  view  of  his  doctrines,  was  the  most  honest 
and  straightforward,  as  well  as  the  most  consonant  with 
the  principles  and  practice  of  our  Law-courts  ;  which, 
I  trust,  will  never  make  a  scapegoat  of  any  man,  to 
appease  the  rancour  of  any  individual  or  of  any  party. 
Mr  Gorham  felt  he  was  contending  for  an  important 
principle :  he  did  so  contend  bravely :  the  Court  too 
seem  to  have  felt  this :  and  though  our  Judges  are 
perpetually  acquitting  persons  on  minor  points  of  law 
and  evidence,  they  do  not,  nor,  so  long  as  God  pre 
serves  the  heart  of  England  in  its  soundness,  will  they 
condemn  any  one,  except  upon  broad  grounds  of  law, 
and  compulsory  evidence  of  facts. 

J.  C.  H. 

Easter  Tuesday,  1850. 
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The  following  are   the    Resolutions   discust    in    the  foregoing 

Letter. 

1.  That  whatever  at  the  present  time  he  the  force  of  the  sentence 
delivered  on  appeal  in  the  case  of  "  Gorhain  v.  the  Bishop  of  Exeter,1' 
the  Church  of  England  will  eventually  be  bound  by  the  said  sentence, 
unless   it    shall    openly   and   expressly   reject    the   erroneous   doctrine 
sanctioned  thereby. 

2.  That  the  remission  of  original  sin  to  all  infants  in.  and  by  the 
grace  of,  baptism  is  an  essential  part  of  the  article,  "  One  baptism  for 
the  remission  of  sins." 

3.  That — to  omit  other  questions  raised  by  the  said  sentence — such 
sentence,  while  it  does  not  deny  the  liberty  of  holding  that  article  in 
the  sense  heretofore  received,  docs  equally  sanction  the  assertion  that 
original  sin  is  a  bar  to  the  right  reception  of  baptism,  and  is  not  re 
mitted  except   when  God  bestows  regeneration   beforehand  by  an  act 
of  prevenient  grace  (whereof  Holy  Scripture  and  the  Church  arc  wholly 
silent),  thereby  rendering  the  benefits  of  holy  baptism  altogether  un 
certain  and  precarious. 

4.  That  to  admit  the  lawfulness  of  holding  an  exposition  of  an  article 
of  the  creed  contradictory  of  the  essential  meaning  of  that  article  is, 
in  truth  and  in  fact,  to  abandon  that  article. 

5.  That,  inasmuch  as  the  faith  is  one,  and  rests  upon  one  principle 
of  authority,  the  conscious,  deliberate,  and  wilful  abandonment  of  the 
essential  meaning  of  an  article  of  the  creed   destroys  the  divine  foun 
dation  upon  which  alone  the  entire  faith  is  propounded  by  the  Church. 

6.  That   any   portion   of   the    Church   which    does   so   abandon   the 
essential   meaning   of   an    article   of  the   creed    forfeits   not   only    the 
Catholic  doctrine  in   that  article,  but   also  the  office  and  authority  to 
witness  and  teach  as  a  member  of  the  universal  Church. 

7.  That  by  such  conscious,  wilful,  and  deliberate  act  such  portion 
of  the  Church  becomes  formally  separated  from  the  Catholic  body,  and 
can  no  longer  assure  to  its  members  the  grace  of  the  sacraments  and 
the  remission  of  sins. 

8.  That  all  measures  consistent  with  the  present  legal  position  of 
the  Church  ought  to  be  taken  without  delay  to  obtain  fin  authoritative 
declaration  by  the  Church  of  the  doctrine  of  holy  baptism  impugned  by 
ihe  recent  sentence  ;  as,  for  instance,  by  praying  license  for  the  Church 
in  Convocation  to  declare  that  doctrine,  or  by  obtaining  an  act  of  Par 
liament  to  give  legal  effect  to  the  decisions  of  the  collective  Episcopate 
on  this  and  all  other  matters  purely  spiritual. 

0.  That,  failing  such  measures,  all  efforts  must  be  made  to  obtain 
from  the  said  Episcopate,  acting  only  in  its  spiritual  character,  a  re- 
affirmation    of  the    doctrine    of  holy*  baptism    impugned   by    the    said( 
sentence. 


